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Usage of Terms

In their respective documents Anglicans and Roman Catholics sometimes
use the same terms in different ways. For both precision and ease of com-
prehension the Commission here explains its use of the following terms.

Bishop of Rome

Catholics

Church catholic

Deliberative

Eastern Catholic
Churches

9780281078943 _print.indd 7

In this, as in previous ARCIC Agreed Statements, the
Pope, variously referred to as the Supreme Pontiff,
the Servant of the Servants of God, the Holy Father,
and other historic titles, is normally styled Bishop of
Rome. It is because the particular church of Rome
is where both Saints Peter and Paul laboured and
were martyred that the See of Rome and its bishop,
successor Petri, enjoy a pre-eminent authority and
honour in the universal Church.

While recognizing that the term ‘catholic’ is used
by a wide variety of Christian traditions, the
Commission uses ‘Catholics’ to refer to all who are
in full communion with the Bishop of Rome, recog-
nizing that Eastern Rite Catholics (as above) would
not self-describe as Roman Catholics.

The Commission uses ‘Church catholic’ in reference
to the one Church of Christ.

In this statement ‘to deliberate’ connotes ‘to discuss
and debate’; ‘deliberative’ denotes ‘authorized to
reach a decision’ ‘Deliberative’ thus means that a
particular body, e.g. a synod, can decide a matter of
policy by an authoritative vote.

There are twenty-three Eastern Catholic Churches
that are in full communion with the Bishop of
Rome. Together they constitute just over 1 per cent,
or 16 million, of the faithful of the Catholic Church.
With the exception of the Maronite Church, all
these churches have come into full communion with
the Bishop of Rome since the sixteenth century;
however, they have retained their liturgical rites,
which they share in common with the Eastern

vii
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Instruments of
communion

Latin Church

Local church

Receptive learning
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Usage of Terms

and Oriental Orthodox churches from which they
originate. They are headed by patriarchs, major
archbishops, and metropolitans and are governed by
the Code of Canons of the Eastern Churches (1990),
though each has its own Canon Law in addition to
this Code.

The Commission uses ‘instruments of communion’
to refer in this document to respective Anglican and
Roman Catholic structures, procedures, and minis-
tries which serve to maintain the quality and reality
of communion at the local, regional, and world-
wide levels of Anglican and Roman Catholic life.
Although the term has roots in particular Anglican
usage, the Commission has adopted the term with
broader reference to both traditions.

This is by far the largest of the churches of the com-
munion of the Catholic Church, and in the strict
sense is what is meant by the ‘Roman Catholic
Church’ The vast majority of Catholics globally
belong to it. In origin it is the Church that spread
throughout the Roman Empire, and whose common
language was Latin. It is governed by the Code of
Canon Law (Codex Iuris Canonici) published in
1983.

For the sake of clarity and following previous
ARCIC usage (e.g. Auth I §8; Gift §13), throughout
this document ‘Tlocal church’ will routinely refer to
the diocesan church, or its equivalent, headed by a
bishop.

Receptive learning is that process whereby each
of our traditions asks itself whether instruments
of communion and other elements of church life
found in the other tradition might suggest a way of
furthering the mission of the church in ones own
tradition. ‘Receptive learning’ does not presume
that elements from one tradition can usually be
directly borrowed from the other. One tradition
might decide that, in some cases, some processes
or instruments in another tradition would not be
suitable. But the term suggests a positive openness

viii
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Regional level

Roman Catholic
Church

Trans-local

Universal/
worldwide church
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Usage of Terms

to study and evaluation of what seems to work
in another tradition, with a view to adapting it to
one’s own. Receptive learning is the way in which
ARCIC III has appropriated the approach of recep-
tive ecumenism.

In this document ‘regional levels of ecclesial life’ will
be used to refer to the trans-local ecclesial bodies
respectively corresponding with Anglican provincial
churches and groupings of churches overseen by
Roman Catholic episcopal conferences.

The Commission follows previous ARCIC usage
and the title of the Commission in using ‘Roman
Catholic Church’ to refer to all the churches, East and
West, which are in full communion with the Bishop
of Rome. In doing so, the Commission recognizes
that Eastern Catholics do not describe themselves
as ‘Roman’; even within the Latin rite the prefix
‘Roman’ has fallen out of common usage in the years
since the Second Vatican Council.

The Commission uses ‘trans-local’ to refer to any
expression of church life beyond the level of the
diocese: that is to say, at the metropolitan, regional,
national, and worldwide levels.

Anglicans understand themselves to be part of the
one Church of Christ, while Roman Catholic doc-
trine makes the claim that the one Church of Christ
subsists in the Roman Catholic Church (LG $8).
These differences in self-understanding mean that
there are differences in the ways in which we speak
of the church as a global reality. Catholics frequently
use the term ‘universal church’ to speak of the total
communion of particular diocesan churches around
the world in full communion with the Bishop of
Rome. Anglicans typically understand ‘universal
church’ to refer to the one Church of Christ through
time and space—the mystical body of Christ—and
to all Christian communities in real but impaired
communion throughout the world. Anglicans do not
use ‘universal church’ as a synonym for the existing
Anglican Communion, for which the ‘worldwide
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Usage of Terms

Anglican Communion, or ‘the global Anglican
Communion, is the preferred term. In this docu-
ment ‘universal church’ and ‘worldwide communion’
will each be used, as context and sense require.
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Preface

By the Co-Chairs of ARCIC III

After centuries of living apart, the Anglican Communion and the Roman
Catholic Church have been on pilgrimage together since the historic visit
of Archbishop Michael Ramsey to Pope Paul VI in March 1966. The estab-
lishment of the Anglican-Roman Catholic International Commission
(ARCIC), now in its third major phase of work, grew out of that visit as a
tangible expression of the joint commitment to walk together the path of
ecclesial conversion and renewal so that, as traditions, we might grow into
the fullness of communion in Christ and the Spirit.

Two interrelated themes have had an abiding presence in the work of
ARCIC since its inception in 1970: the question of authority and the ecclesi-
ology of communion. This current document takes up these two themes
again, and seeks to develop them in a new way. In doing so the Commission
is responding to the 2006 Common Declaration of Pope Benedict and
Archbishop Williams, which identified two critical areas for our future ecu-
menical dialogue: ‘the emerging ecclesiological and ethical factors making that
journey more difficult and arduous’. Reflecting this, the Commission has been
asked to examine ‘the Church as Communion, local and universal, and how
in communion the local and universal Church come to discern right ethical
teaching. Our current document addresses the first of these two themes.

Both of our traditions affirm that ecclesial communion is rooted in
Word, sacrament, common creedal faith, and the episcopate (Lambeth
Quadrilateral, from LC 1888, Resolution 11; and CN §11). Ecclesial
communion requires that the structures and procedures which serve
and express the bonds of communion are attended to with diligence
and care. This document examines how well these instruments of com-
munion serve us and maintain the unity in diversity that communion
implies. This task requires frank assessment: the courage to look at our-
selves honestly and to learn from the other. It is a task that resonates with
Pope Francis’s call for a fully synodal Church in accord with the vision
of the Second Vatican Council,! while Anglicans continue to explore the
meaning and efficacy of synodality for its life in communion at all levels.

1 Pope Francis, Address Commemorating the 50th Anniversary of the Institution of the Synod
of Bishops™ (17 October 2015).

Xi
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It is our hope that Walking Together on the Way: Learning to Be the
Church—Local, Regional, Universal will be a part of this ongoing process
of honest self-reflection and growth. In their 2016 Common Declaration,
Pope Francis and Archbishop Justin Welby declared: “While, like our pre-
decessors, we ourselves do not yet see solutions to the obstacles before us,
we are undeterred. In our trust and joy in the Holy Spirit we are confident
that dialogue and engagement with one another will deepen our under-
standing and help us to discern the mind of Christ for his Church’

It is important to make clear that by ‘together’ the Commission envis-
ages each communion attending to its own structures and instruments,
but aided by the support and example provided by the other communion.
The sense is of our two traditions each walking the pilgrim way in each
other’s company: ‘pilgrim companions,? making their own journey of con-
version into greater life but supported by the other as they do so. At times
the Commission has chosen to represent this by presenting our respec-
tive Anglican and Roman Catholic analyses of our structures and their
challenges in parallel columns. This allows us to recognize the similar but
differentiated ways in which our respective structures seek to serve our
communions. At other times, in order to avoid appearing to equate quite
different processes, we use a sequential format, but with those paragraphs
on the left-hand side of the page in an Anglican voice, and those on the
right-hand side in a Roman Catholic voice. This side by side analysis of
our structures allows us to identify what is challenged, what is graced,
and what we may have to learn from our dialogue partner or pilgrim
companion. The conviction is that by examining and reforming our
respective instruments of communion alongside and in conversation with
each other, we are also growing closer to each other and strengthening the
imperfect communion that already exists between us.

When discussing our respective structures and their challenges at the
local (Section IV), regional (Section V), and worldwide (Section VI)
levels of our respective ecclesial lives, in each case the discussion moves
through three phases: first, describing what currently is the case for each
of our traditions at the level in view; second, identifying what respective
tensions and difficulties are experienced at this level; and third, in relation

2 Archbishop Justin Welby and Pope Francis, ‘Commissioning the JARCCUM Bishops™ (5
October 2016), San Gregorio al Celio, Rome; also the IARCCUM Bishops begin their state-
ment: ‘As shepherds of Christ’s flock we have come together from nineteen regions of the
world, representing our churches, to take steps together as Anglicans and Roman Catholics
along the pilgrimage to a common life and mission. We rejoice in the many fruits of our
ecumenical journey so far’ (WT).

xii
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Preface

to these tensions and difficulties, asking what possibilities there might be
for transformative receptive learning from the other tradition. This task
requires frank assessment, repentance, and the courage to look at our-
selves honestly and learn from the other.

The work of ARCIC I and ARCIC II shows how the Commission has
developed a range of Agreed Statements in response to its mandate, which
have varied in length, style, method, structure, and intention. ARCIC
IIT hopes that its fresh approach, chosen in response to its mandate, will
enable and equip Anglicans and Catholics to learn from one another and
grow together in fidelity to Christ’s will for the Church.

This Agreed Statement was concluded in Erfurt, Germany, where
Martin Luther studied, took his vows as an Augustinian friar, was
ordained, and taught before being called to Wittenberg in 1511. The
Commission was privileged to undertake its work in Erfurt, under the
hospitality of the Bildunghaus St Ursula, during the 500th anniversary of
the Reformation, signalling the contribution of this dialogue to the wider
ecumenical journey.

As Co-Chairs we are delighted to present this Agreed Statement to our
respective authorities and the faithful of both of our traditions, in the
sincere hope that our dialogue can contribute to the flourishing of each of
our communions, both by modelling how such mutual learning can today
be pursued and by acting as a means of grace through which each com-
munion is more perfectly configured to the image of Christ. This task is
always before the Church semper reformanda.

+ Bernard Longley
+ David Moxon
Erfurt, Germany, 2017

xiii
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The Status of the Document

The document published here is the work of the Anglican-Roman Catholic
International Commission. It is a joint statement of the Commission. The
authorities who appointed the Commission have allowed the statement
to be published so that it may be widely discussed. It is not an authori-
tative declaration by the Roman Catholic Church or by the Anglican
Communion, which will evaluate the document in order to take a position
on it in due time.
Citations from Scripture are from the New Revised Standard Version.

Xiv
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I. Introduction

The goal of the dialogue: visible unity and full ecclesial communion

1. The goal of the Anglican-Roman Catholic dialogue, established
in 1966 during the visit of Archbishop Michael Ramsey to Pope
Paul VI, has been successively reiterated by subsequent Popes and
Archbishops of Canterbury in the series of Common Declarations
issued at particularly important meetings together. This goal, always
recognized as a gift rather than a human product, has been suc-
cinctly expressed as:

the restoration of complete communion in faith and sacramental life
and
visible unity and full ecclesial communion.

As Pope Francis and Archbishop Justin said in their Common
Declaration of 2016, current differences and obstacles to unity ‘cannot
prevent us from recognizing one another as brothers and sisters in
Christ by reason of our common baptism. Nor should they ever hold
us back from discovering and rejoicing in the deep Christian faith
and holiness we find within each other’s traditions. These differences
must not lead to a lessening of our ecumenical endeavours’

Résumé of ARCIC Statements so far

2. Towards this goal successive Anglican-Roman Catholic
International Commissions have offered their respective traditions
a series of Agreed Statements and related resources on issues which
have divided Anglicans and Catholics in the past and still do today:!

I For a summary, see GTUM, pp. 2-30. For the Agreed Statements of ARCIC I (The Final
Report), together with related documents, see Christopher Hill and Edward Yarnold (eds.),
Anglicans and Roman Catholics: The Search for Unity (London: SPCK/CTS, 1994). For the
Agreed Statements of ARCIC II, as well as supporting essays, see Adelbert Denaux, Nicholas
Sagovsky, and Charles Sherlock (eds.), Looking Towards a Church Fully Reconciled: The Final
Report of the Anglican-Roman Catholic International Commission 1983-2005 (ARCIC II)
(London: SPCK, 2016). ARCIC II also issued Clarifications of Certain Aspects of the Agreed
Statements on Eucharist and Ministry of the First Anglican-Roman Catholic International
Commission (London: CTS/Church House, 1994).

1
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Introduction

ARCICI

1971 Eucharistic Doctrine

1973 Ministry and Ordination

1976 Authority in the Church I

1979 Elucidation of Eucharistic Doctrine
1979 Elucidation of Ministry

1981 Authority in the Church I Elucidation
1981 Authority in the Church IT

ARCICII

1987 Salvation and the Church

1991 Church as Communion

1994 Life in Christ: Morals, Communion and the Church
1999 The Gift of Authority (Authority in the Church III)
2005 Mary: Grace and Hope in Christ

Many of these agreements have been in part or whole received with appro-
priate criticism by the authorities of the two communions. Some of the
work of ARCIC, especially its work on the meaning of communion, which
is profoundly relevant for the work of the present Commission, has been
incorporated into wider ecumenical thinking.

Communion and communion ecclesiology for Catholics and
Anglicans

3. Together with the emphasis on the Church as the pilgrim People of
God, an understanding of the Church as communion (koinonia) has
been immensely important in Roman Catholic ecclesiology since
the Second Vatican Council. Here the twin streams of renewal, of
returning to the great sources of the tradition (ressourcement) and
engaging the issues of our age (aggiornamento), together with the
impact of ecumenical dialogue, have all been in evidence. Similarly,
the churches of the Anglican Communion have also been exploring
the deeper meaning of communion that arises from their engage-
ment with one another (see VR) and in ecumenical dialogue,
particularly through ARCIC, the Anglican-Orthodox dialogue, and
the Anglican-Lutheran dialogue, and through their participation in
the Faith and Order Commission of the WCC. This exploration of
the nature of communion has become vital in the light of current
debates within the churches.

9780281078943 _print.indd 2
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Summary of ARCIC work so far on authority

4. Also of particular significance for the current work of the
Commission has been the successive progress made in Authority
in the Church I (1976), Authority in the Church II (1981), and The
Gift of Authority (1999). Where Authority in the Church I reached
a high degree of agreement on ‘the basic principles of primacy,
Authority in the Church II examined persisting differences con-
cerning papal authority. In turn, The Gift of Authority called for
a possible ecumenical role for the Bishop of Rome even in the
current structurally divided state of Christianity. It identified dif-
ficulties which Anglicans and Catholics continue to find in the
other’s characteristic way of relating the local and the universal to
each other. When ARCIC II looked at the Anglican Communion,
its questions concerned the apparent lack of an ecclesial ‘centre’
(Gift §56). When it looked at the Roman Catholic Church, its
questions concerned the proper roles of the local and provincial
churches—and in particular the role of the laity—in ecclesial
decision-making (Gift §57).

The distance still to be travelled

5. However, despite these significant achievements and fifty years of
formal commitment to seeking unity, ARCIC recognizes that the
distance to be travelled is considerably greater than the optimism of
the early days suggested. As Popes and Archbishops of Canterbury
have successively and unequivocally recommitted Anglicans and
Catholics to the goal of unity, with increasing clarity and frankness
they have also noted that new obstacles have arisen. The ordination
of women to the presbyterate and episcopate, together with decisions
by some Anglican churches in relation to matters of human sexu-
ality, have raised serious questions for the Roman Catholic Church
about the dispersed nature of the structures of authority within the
Anglican Communion (LiC §54). From the Anglican perspective,
some critics have questioned the desirability of pursuing the stated
goal of unity with the Roman Catholic Church on the grounds of a
perceived centralization of authority as well as anxiety about limita-
tions on the decision-making roles of the laity. The establishment
of personal ordinariates, equivalent in Latin Catholic canon law
to dioceses, for those Anglicans who as groups have left Anglican
churches to enter into full communion with the Roman Catholic

9780281078943 _print.indd 3 07/11/2018 14:07
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Church, is seen as further reason for caution by some members
of the Anglican Communion. Other Anglicans have accepted this
development as a pastoral response which should not be seen as
overturning the long-term goal of ARCIC. Despite such serious
questioning and criticism, neither the Anglican Communion nor
the Roman Catholic Church has deviated from their commitment
to the goal of visible unity.

Post-Reformation differences: the impact of mission

6. Other disagreements and differences have developed since the
separation of our communions. During the centuries after the
Reformation our traditions developed different cultures, with pat-
terns and practices of authority that diverged from each other. The
ministry of the Church of England spread across the world with the
expansion of British commerce and Empire. With the new-found
independence of the Protestant Episcopal Church of the USA and
the emergence of self-governing churches, much indebted to the
work of missionary societies, in the longer-established colonies
new regional structures of authority were developed within a
growing Anglican Communion. These local ecclesial identities and
regional histories lie at the root of the diversity within the Anglican
Communion today. The Roman Catholic Church expanded in
similar fashion, as a result of the work of missionary orders and
the support of colonial powers. This growth also led to the need,
in newly planted missions and churches, for structures of authority
which respected both their local identity and their being members
of the universal Church. In both cases, our traditions are dealing
with the effects of colonization particularly in relation to indige-
nous peoples and their cultures. The Anglican and Roman Catholic
traditions have thus, in separation, to a significant degree developed
distinctive structures of authority in response to similar experiences
and problems in mission.

Contemporary global contexts

7. Christian churches now live in a new globalizing age, where
societies worldwide are undergoing rapid and radical change.
Previously accepted forms of historical understanding, which gave
access to overarching perspectives expressing ancient wisdom, are
in many places giving way to limited or private narratives and dis-
connected meanings. This raises major issues for Christian faith

4
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and living: fragmented approaches to the Scriptures and Christian
tradition undermine the preaching of the Gospel and life in
communion. In the West, generations are growing up with world-
views shaped by secular presuppositions and the immediacy of
electronic communication. There is increasing uncertainty about
the value of its Christian heritage. For younger churches in other
parts of the world, the priority is to attend to urgent and practical
tasks: they have few resources to develop local institutions of
Christian learning and formation. Given this new global context,
the tasks of engaging with cultures, religions, and stark social
inequalities take new forms. Anglicans and Catholics alike need
to develop local and trans-local structures which enable them to
draw closer to one another as they engage with the challenges of
a new age.

New areas of collaboration and mission

8. Alongside fresh obstacles must be set the welcome emergence of
new areas of collaboration and mission, for example, at the inter-
national level, common action in opposition to modern slavery
and human trafficking, and at the national level, in some parts of
the world, increased episcopal trust and collaboration on matters
of social justice, together with the articulation of a common voice
in the public square. This was symbolized on 5 October 2016, when
Archbishop Justin Welby and Pope Francis jointly commissioned
nineteen pairs of Anglican and Catholic bishops from Asia, the
South Pacific, Africa, Europe, and the Americas to work together
in ecumenical mission and witness. The bishops, who were meeting
in Canterbury and Rome as the International Anglican-Roman
Catholic Commission for Unity and Mission (IARCCUM), subse-
quently published a short statement about their meeting in which
they wrote, ‘In these days we have ... listened with immense joy
to testimonies of profound friendship. We have heard stories of
common witness and mission where existing ecumenical direc-
tives are being applied creatively and faithfully with great practical
effectiveness at the service of the kingdom of God’ (WT). Similarly,
ARCIC I has usually met in locations where Anglicans and
Catholics collaborate.
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Significant internal cultural differences within and across our
separate communions

9. In addition, both traditions are also increasingly aware of highly
significant internal cultural differences within and across our sepa-
rate communions. English or ‘Anglo-Saxon’ culture is no longer
the primary carrier of Anglican faith and worship throughout the
global Anglican Communion. Nor is European culture for the
worldwide Roman Catholic Church. Here, Anglicans and Catholics
must learn together about the rich diversity of communion: the
Church more truly catholic, more truly universal in space and in
time.

Issues raised about the relationship between local churches and the
universal Church

10. After the conclusion of the work of ARCIC II in 2005, the dia-
logue was not immediately resumed. The constitution of a new
Commission (ARCIC III) and reiteration of the original goal in
2011 are indicative both of long-term confidence in the search for
Anglican-Roman Catholic unity and of commitment to addressing,
with charity and frankness, the more recent obstacles that have
emerged. These recent obstacles raise issues about the relation-
ship between the local and regional levels of church life on the one
hand, and the worldwide level on the other hand.? They specifically
raise questions as to how contentious matters of decision-making
and discernment of right ethical teaching are handled across these
levels. In this context the Commission’s mandate, in two parts, has
required it to explore some of the central questions dividing us and
common challenges facing us by charging ARCIC III to explore:
‘The Church as Communion, local and universal, and how in
communion the local and universal Church come to discern right
ethical teaching’

Why we have decided to study the regional alongside local and
universal levels of ecclesial life

11. The ARCIC mandate specifies ‘the Church as communion, local
and universal, but in both our traditions there are instruments of
communion among the local churches that exist not only globally

2 In this document, common ecumenical practice is followed by speaking of levels with respect
to the structures that sustain the life of the Church, whether local or trans-local.
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Introduction

but regionally. The Anglican Communion is composed of provin-
cial churches consisting of many dioceses. In some areas smaller
groupings of dioceses, such as metropolitical provinces, are to be
found. The Catholic Church organizes dioceses, or their equiva-
lents, into regions largely marked by national boundaries, served
by an episcopal conference or a patriarchate. On a smaller scale, it
organizes dioceses into metropolitan areas and provinces, poten-
tially comprising a number of metropolitan areas.

Regional instruments of communion have existed in the Church
almost from its beginning so that church authorities can promote
consistency in pastoral life and cohesion in doctrine. In antiquity
regional synods were the customary occasions for consecrating
bishops, reviewing discipline, and debating doctrine. Some regional
synods of antiquity proved to be enormously influential in shaping
the faith of the universal Church (e.g. Elvira 306) or in provoking
debate at the universal level (e.g. Toledo 589). The importance
of the regional in the life of the Church is stressed in the 2007
Ravenna Statement of the Joint International Commission for the
Theological Dialogue between the Roman Catholic Church and the
Orthodox Church.

The utility of the regional bodies is evident: the churches of a
given culture are well served when the authorities of several local
churches make decisions in concert with one another; the churches
of a region help keep any local church from straying from com-
munion; and the life of the church in a region can give witness
to the universal Church concerning aspects of the inexhaustible
riches of Christ that are a common treasure. For these reasons, the
Commission has decided, in line with other ecumenical dialogues,
to consider various regional instruments of communion as well as
those pertaining to the Church local and universal.

The value of controversy, debate, dialogue, and synodal processes

12. Dialogue within our respective traditions about such difficult
matters as the proper place for decisions on questions of ministry
and human sexuality should be welcomed rather than feared. At all
times in the Church, from its earliest days to the present, contro-
versy, debate, dialogue, and synodal processes have led—eventually
and often not quickly—to clarification and ultimately a more precise
articulation of ‘the faith that was once for all entrusted to the saints’
(Jude 1.3). A classic example is the eventual resolution of the
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Arian controversy at and after the Council of Nicaea of 325, from
which in due time emerged a profound and distinctively Christian
articulation of the divinity of Christ and the salvific reality of the
Incarnation. The development of doctrine shows that contested
questions, often debated vigorously throughout the Church, locally,
regionally, and globally, can lead eventually to a deeper common
understanding and more precise articulation of the truth.

The focus of ARCIC III in this document

13.  This first Agreed Statement of ARCIC III focuses on the first half
of the Commission’s mandate: on the relationship between the
local and the universal in the Church as communion. Recognizing
that we begin both with a history of fragmentation between our
traditions and with tensions within them, this document addresses
questions which arise as we consider how our respective traditions
engage in decision-making at local and trans-local levels, and how
we each discern the appropriate level for particular decisions.

This Agreed Statement prepares the ground for the second
document of the Commission

14. Although the primary focus in this Agreed Statement is on the
ecclesiological dimension of the Commission’s mandate, the study
of respective structures and processes of decision-making is also of
relevance for the second part of our mandate, concerning discern-
ment of right ethical teaching. Accordingly, this first Statement
paves the way for a second document which will engage with the
ethical aspect of the mandate in a sustained and explicit fashion.
While this Statement focuses on ‘structures and processes we
acknowledge that there are many other sources of influence on
the shaping of church teaching, such as the tradition, the work of
theologians, the lives and writings of the saints, and responses of
Christians to societal evils.

The Commission’s method: both continuity and development
15. In working to fulfil both parts of its mandate, ARCIC III recog-
nizes both continuity and development of its method from its two
predecessors. ARCIC I discerned a level of agreement by looking
behind past polemics and the different but complementary ways
of speaking that developed after separation. ARCIC II deepened
this approach in Church as Communion (1991) by emphasizing,
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as the title of this Agreed Statement indicates, that dialogue is a
matter of growing more deeply together in the Trinitarian com-
munion of God. In Life in Christ (1994), it was acknowledged that
while some areas of disagreement cannot be wholly overcome, they
could be re-evaluated as not justifying division. Following the 1989
Common Declaration of Archbishop Robert Runcie and Pope John
Paul II, ARCIC III recognizes that ‘the ecumenical journey is not
only about the removal of obstacles but also about the sharing of
gifts. This implies more than ceasing to judge the other tradition as
mistaken or problematic but discerning in what ways it is graced
and, therefore, offers certain distinctive gifts that can be gratefully
received. As Pope John Paul II stated: ‘Dialogue is not simply an
exchange of ideas. In some way it is always an “exchange of gifts”
(UUS §28; the reference is to LG §13).

Building on The Gift of Authority and Mary: Grace and Hope in
Christ

16. In this ARCIC III builds upon and develops the emphasis in earlier
ARCIC work on the need to learn how to recognize and receive the
ecclesial presence of Christ in the other. In The Gift of Authority
(1999) and Mary: Grace and Hope in Christ (2005), ARCIC II con-
sidered issues that have emerged since our separation. In these, the
Commission argued that a view of tradition that focuses on how
issues have been articulated in the past is inadequate. Developing the
concept of ‘re-reception’ (Gift §§24-25), it employed a method which
focuses on how divisive issues can be approached afresh by consid-
ering them from God’s future ‘backwards’ (see Mary §§52-53). This
‘eschatological’ method is reflected in the title of the final report of
ARCIC II, Looking Towards a Church Fully Reconciled (2016).

The importance of self-critique

17. Building on all of the above and recognizing: (i) the development
in separation of the two traditions, (ii) the current serious obstacles
to full communion, and (iii) the internal difficulties faced by each
tradition, ARCIC III believes that the time is ripe to pursue the task
of ecumenical engagement as one that includes explicit ecclesial
self-critique. It is not enough to recognize that there is something of
gift and grace in the other. We must explore what God has given to
our partners which, as Pope Francis has said, ‘is also meant to be a
gift for us’ (EG $§246). This is particularly so when such ‘treasure(s]
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to be shared’ (Anglicanorum Coetibus, SIII) address difficulties in
one’s own tradition.3

The method of receptive ecumenism

18. This process involves being prepared both to discern what appears
to be overlooked or underdeveloped in one’s own tradition and to
ask whether such things are better developed in the other tradition.
It then requires the openness to ask how such perceived strengths in
the other tradition might be able, through receptive learning, to help
with the development and enrichment of this aspect of ecclesial life
within one’s own tradition. This method, commonly called receptive
ecumenism,* is an approach which is strongly influenced by Pope
John Paul IT’s request of church leaders and theologians from other
traditions to help reimagine the practice of papacy (UUS §§95-96).
It is deeply resonant with the respective teachings of Pope Francis
(EG $§246, cited above) and Archbishop Justin Welby. Preaching
at Westminster Abbey in 2016 when celebrating fifty years of the
Anglican Centre in Rome, the Archbishop said: “The habits of the
centuries render us comfortable with disunity ... I pray that ARCIC
disrupts our disunity ... it must develop its especial genius of a spirit
of receptive ecumenism: of asking not what we might give the other,
but what we lack that God might give us through the other’

Receptive learning as a source for renewal for our ecclesial lives

19. ARCIC IIT is convinced that, just as a return to the sources of tradi-
tion in Scripture, liturgy, and the Patristic and Scholastic periods
(ressourcement) has been renewing both Anglican and Roman
Catholic theology since the middle of the last century, so critical
self-examination through the prism of ecumenical dialogue and

3 Pope Francis, ‘General Audience’ (22 January 2014): ‘It is good to acknowledge the grace with
which God blesses us and, even more so, to find in other Christians something of which we
are in need, something that we can receive as a gift from our brothers and our sisters’ In EG
§246 he gives a specific example: ‘[I|n the dialogue with our Orthodox brothers and sisters,
we Catholics have the opportunity to learn more about the meaning of episcopal collegiality
and their experience of synodality’

4 The essential principle in receptive ecumenism is that in the context of mature dialogues, the
current moment requires primary emphasis to be placed on what one’s own tradition needs to
learn from the partner, rather than the other way around: see Paul D. Murray (ed.), Receptive
Ecumenism and the Call to Catholic Learning: Exploring a Way for Contemporary Ecumenism.
For ARCIC IITI's adoption of receptive ecumenism as key to its method, see the communiqué
arising from the Commission’s first meeting in May 2011 at Bose, Italy.
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receptive learning can deepen the renewal and participation of the
Church in the Trinitarian communion of God.

The four sections of the document

20. Following an opening biblical reflection on the Church local and
universal (Section II), this document is developed in four main
sections. The first of these (Section III) sets out the fundamentals
of a theology of ecclesial communion by focusing on the ecclesial
implications of baptism and eucharist. The necessary interrelation-
ship of the local and the trans-local is here explored, as too is the
need for effective instruments of communion. This section finishes
by stating the need both to recognize the limits and difficulties asso-
ciated with respective instruments of communion and to examine
the possibility of their transformation through receptive ecumenical
learning. The following three sections (Sections IV, V, and VI) deal
in turn with the structures of local churches, various regional instru-
ments of communion, and the worldwide structures of the Anglican
Communion and the Roman Catholic Church. We do this, first, by
identifying the structures and processes which are appropriate at the
relevant level; second, by identifying any perceived difficulties; and
third, by exploring what possibilities there are for fruitful receptive
learning across the traditions in these regards.

Walking together into increasing degrees of communion

21.  Archbishop Justin Welby and Pope Francis have both used the image
of ‘walking together’ on the path to full communion to describe our
ecumenical relations.> We are indeed fellow pilgrims journeying
at the summons of God’s Word, through the difficult terrain of
a rapidly changing world. We encounter very similar difficulties
along the way, and we struggle to discern what faithful obedience
demands. Walking together means that, as travelling companions,
we tend each other’s wounds, and that we love one another in our
woundedness. This journey that we undertake, which is a walking
together into increasing degrees of communion despite difference,
bears powerful and urgent witness to the world as to what it means
to live difference well for mutual flourishing.

5> See, for example, ‘Address of Pope Francis to His Grace Justin Welby, Archbishop of
Canterbury and his Entourage, (16 June 2014). In their 2016 Common Declaration Pope
Francis and Archbishop Welby use similar language, writing, ‘we have become partners and
companions on our pilgrim journey.
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I1. The Church Local and Universal in the
Apostolic and Post-Apostolic Periods

Introduction

22.  The Scriptures do not offer a blueprint as to how we should under-
stand the interconnection between the local and the universal
dimension of the Church today. Nevertheless, they offer an ori-
entation and signposts, and indicate some essential aspects of the
Church of Christ which are relevant to this understanding. The fol-
lowing section traces the ecclesial patterns to be found in the New
Testament and subsequent early Christian history.

Church in the New Testament: local and universal

The ekklesia as the gathered People of God

23.  Gathering lies at the heart of the notion of ‘church’ The Greek word
ekklesia was widely used in the Hellenistic world to describe a gath-
ering of people and had a clear meaning in the secular context. It is
used by many of the New Testament writers to describe the gath-
ered People of God.® Some think that this could be a reference to
the Septuagint’s rendering of the Hebrew word g¢hal, or ‘assembly’.
Whereas synagoge was the normal rendering of g¢hal, on some
occasions it was translated as ekklesia. The use of the word, there-
fore, may have evoked for some of the earliest Christians the notion
of Israel as the gathered People of God.

The New Testament use of the term ‘church’

24. Many uses of the word ‘church’ can be found throughout the
New Testament (Acts, Matthew, Hebrews, and Revelation). Paul,
however, furnishes us with its most extensive range of usage.
Sometimes it simply meant an assembly for worship (1 Cor 11.18;
14.19, 34), sometimes a house-congregation (Rom 16.5; Col 4.15;
Philem 2), sometimes a distinct local community (e.g. ‘the church

6 Mt 16.18; 18.17; widely throughout the Pauline epistles; widely throughout Acts; Jas 5.14; 3 Jn
1.6, 9, 10; and Rev 2.1, 8, 12, 18; 3.1, 7, 14.
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of God that is in Corinth’ in 1 Cor 1.2 and 2 Cor 1.1; ‘the church
of Cenchreae’ in Rom 16.1; ‘the church of the Thessalonians’ in 1
Thess 1.1). Sometimes the term (in the plural) points to a larger
area with many local churches (‘the churches of Galatia’ in Gal 1.2;
the ‘churches of Asia’ in 1 Cor 16.19; ‘all the churches (of Christ)’ in
1 Cor 7.17; Rom 16.16). And lastly, the term is used to indicate the
whole body of Christians throughout the world (1 Cor 12.28; 15.9;
Gal 1.13; Eph 1.22; Phil 3.6; 1 Tim 3.15).

Local and universal from the beginning

25. 'The challenge of the interrelation of the Church local and the
Church universal has been implicit for Christian teaching and prac-
tice from its beginning. In the Lucan narrative, the Church of Christ
started in a specific place, the city of Jerusalem, which was the heart
of the Jewish religion, and at the same time a city with a universal
horizon, a holy city, a holy mountain for all nations (Isa 2.2-4; Mic
4.1-3). From this account of its origins in Jerusalem, the Church
showed a universal openness, because it was commissioned to bring
the Gospel of Christ to the whole world. At the outset, however, the
universal was experienced in and through the local. For example,
in the Matthean account of the resurrection the disciples are told to
meet the risen Lord in Galilee of the nations (Mt 28.7, 10).

The missio Dei: God wants all human beings to be saved

26. God ‘desires everyone to be saved and to come to the knowledge
of the truth’ (1 Tim 2.4) through ‘the one mediator between God
and humankind, Christ Jesus, himself human, who gave himself a
ransom for all’ (1 Tim 2.5-6). Just as Jesus was sent by the Father
for the salvation of the whole world (Jn 3.16-17), so the disciples are
sent by the risen Lord to continue his work of salvation (Jn 20.21).
The Church is the sacramental manifestation of the missio Dei (CaC
§§16-24). The missionary identity of the Church is universal in
scope. The missionary Church can thus be seen to bring to fulfil-
ment the promise once made to Abraham that in him all the tribes
of the earth would be blessed (Gen 12.1-3).

The universal commission of the risen Lord in Matthew

27. In the Gospel of Matthew, the risen Lord commissioned the eleven,
locally gathered on the mountain in Galilee, and empowered them
with authority to go out and ‘make disciples of all nations. Making
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disciples has a sacramental and a moral aspect affecting the whole
of Christian life. The eleven are commissioned to baptize ‘in the
name of the Father and of the Son and of the Holy Spirit’ (Mt
28.19) and so to initiate the newly baptized into the community
of disciples. The eleven are also instructed to teach them ‘to obey
everything that I have commanded you’ (Mt 28.20). Discipleship is
a way of life based on the teaching of Jesus; it has to do with both
belief and behaviour.

The universal commission of the risen Lord in Luke-Acts

28. The interrelatedness of the local and the universal dimension of
the mission of the disciples is made explicit in Luke-Acts. To the
‘eleven gathered together’ in Jerusalem, the risen Lord declared
that ‘repentance and forgiveness of sins is to be proclaimed in his
name to all nations, beginning from Jerusalem. You are witnesses
of these things’ (Lk 24.47-48). Before his ascension, the Lord devel-
oped this commission with the phrase: ‘you will be my witnesses in
Jerusalem, in all Judea and Samaria, and to the ends of the earth’
(Acts 1.8). Jesus’ command is symbolically fulfilled in the book of
Acts, which narrates the mission to Judea and Samaria in chapters
8 and 9 and in which the ‘ends of the earth’ refers to Rome, not as
an end in itself, but as the representative of the whole world, where
Paul is allowed to preach the Gospel ‘without hindrance’ (Acts
28.31).

The local, trans-local, and universal dynamics of the Church in
Luke-Acts

29. Luke shows how the self-designation of ‘church’ can take a local,
trans-local, and even universal meaning. In Luke’s account, a defini-
tive moment in the life of the Church occurred in Jerusalem on the
day of Pentecost, when the apostles ‘were all together in one place’
(2.1). In the presence of devout Jews from all nations gathered in
Jerusalem (2.5-12), the Holy Spirit was poured out upon all (2.1-4),
as was foretold by the prophet Joel in his prophecy concerning the
last days (2.14-21), so that the Gospel could be communicable to
all nations. As a result of this, some three thousand people were
baptized and were added to the initial congregation (2.41; see
4.4: five thousand). Of these, the community that remained in
Jerusalem after Pentecost was called ‘the church in Jerusalem’ (8.1;
11.22). It was, from its earliest days, bilingual (see the ‘Hellenists’
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and ‘Hebrews’ in Acts 6) and consisted of several house churches
(12.12). It is clear that the ‘Church of God, which was fully present
in a certain place, could be present at the same time in other places
and among other language-groups: together with its local identity,
the Church was also a trans-local and universal reality: it was called
‘the church [singular] throughout Judea, Galilee, and Samaria’
(9.31).

30. Furthermore, some refugees from persecution in Jerusalem started
a new community in Antioch (Acts 11.19-26), certain members of
which also preached the Good News to the Greeks. The church in
Antioch (where the disciples were first called Christians) had its
own prophets and teachers and, under the guidance of the Spirit,
assumed the authority to send out its own missionaries, Barnabas
and Saul (13.1-3). This new local church at Antioch in turn gener-
ated a family of other local churches.

31. Towards the end of Acts, in Paul’s address to the elders of the
church in Ephesus, he admonishes them to ‘shepherd the church
of God that he obtained with the blood of his own Son’ (Acts
20.28). Here the phrase ‘church of God’ points to the local church
at Ephesus, but also to the mystery of the Church in its theological
and Christological nature (see Col 1.18, 24). Each local church that
is in communion with other local churches is the Church of God in
that place.

The work and authority of the Holy Spirit

32. InLuke and John, the Holy Spirit was the driving force for the missio
Dei that led the early Church—the followers of ‘the Way’ (Acts
9.2)—from Jerusalem, the city of peace for all nations, towards the
end of the earth. The Spirit energized and guided events both in
the life of Jesus and of the early Church. The Spirit’s work revealed
the new era and empowered the new community for witness. The
Spirit guided the community at key points and made its leaders
bold and wise in testimony. The ultimate authority in the ekklesia
is the Spirit, sent, according to the Fourth Gospel, from the Father
and from Christ himself (Jn 15-17), and breathed on the disciples
in the Upper Room by the risen Christ (Jn 20.22). In Luke’s account,
the Spirit was given to the disciples at Pentecost (Acts 2). The Spirit
filled the Seven before and at their election (Acts 6). It was the initi-
ative of the Spirit which prompted the admission of Cornelius to the
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community by baptism (Acts 10.47). The Holy Spirit was given—
after fasting and prayer—by the imposition of hands to Barnabas
and Saul for their mission at Antioch (Acts 13:2-4). The Spirit is
perceived to be behind the authoritative decision of the community
in Jerusalem that Gentile believers do not have to be circumcised
(Acts 15:28-29). Every initiative in the young community depicted
in Acts was directed by the Spirit.

The emergence of ‘instruments of communion’

33. The early Church under the guidance of the Holy Spirit sought to
maintain unity while experiencing a growing diversity. For Luke
the company of baptized believers was one in heart and soul (Acts
4.32). It lived through disciplined attentiveness to the teaching
and fellowship of the apostles, the breaking of the bread, and the
prayers (Acts 2.42). Elsewhere in the New Testament, when some-
body behaves in clear contradiction to apostolic witness, the local
church is entitled to exclude that person from the communion
(Mt 18.15-17; Acts 5.1-11; 1 Cor 5.1-5). The ‘pillar’ apostles (Gal
2.9) represent apostolic authority in the church in Jerusalem. Their
authority becomes trans-local when it extends into Judea and
Samaria, and even beyond the borders of Palestine (Acts 15; Gal
2). Moreover, some individual apostles do not limit their apostolic
activities to Jerusalem but travel around to give testimony to the
Gospel in other cities and areas (Acts 8: Philip, Peter, and John in
Samaria; Acts 9-10: Peter in Lydda, Joppa, and Caesarea).

34. With the emergence of the church at Antioch and its missionary
initiatives among the Gentiles, apostolic authority was not limited
to the Twelve but included other apostles (Acts 14.4, 14; Rom 1.1;
1 Cor 1.1; 2 Cor 1.1; Gal 1.1, 15-16). It is now recognized that God
causes the Gospel to be communicated along two lines: Peter and
the other pillars (James and John) have been entrusted with the
Gospel for the circumcised Jews, while Paul and Barnabas have
been entrusted with the Gospel for the uncircumcised Gentiles.
But this division of the mission and its leadership does not prevent
its protagonists from extending to each other the right hand of
koinonia (Gal 2.7-9), even if this diversity within the churches and
the Church sometimes causes tensions and conflicts (Acts 15; 1
Cor 8.1-13; Gal 2.11-15). The apostles become itinerant evange-
lists. Their corporate authority is both trans-local and universal. It
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can be exercised by visits or letters. As can be seen from the many
epistles preserved in the canon of the New Testament (and in the
early Patristic period), letters were a primary means of maintaining
communion among the early Christians. In these epistles the apos-
tles are often seen delegating their authority to local leaders (Acts
11.30; 14.23;15.2, 4, 6, 22, 23; 16.4;20.17; 21.18; 1 Tim 5.17, 19; Tit
1.5; Jas 5.14; 1 Pet 5.1).

Decision-making in the early Church

35. Acts 15 has been understood as a model of how the early Church
made decisions and guided the community in Christian living
that tried to maintain the unity of the existing communion while
at the same time recognizing the growing diversity of the rapidly
expanding Church. In the local church of Antioch, as depicted in the
Lucan narrative, Greeks were being converted to the Gospel, with
the approval of the church at Jerusalem (Acts 11.19ff). Problems
arose as to whether these Gentile converts needed to be circumcised
and to keep the Law of Moses in order to be baptized as followers
of Jesus (Acts 15.1-2). Unable to resolve this question on its own,
the church of Antioch sent a delegation (Paul and Barnabas) to
consult the church in Jerusalem, implicitly, therefore, recognizing
the authority of that church. Luke presents us with an encounter of
respectful mutual listening: the leaders of the church in Jerusalem
listened to the experiences of representatives of the local church of
Antioch, and then the latter listened to the arguments developed by
the leaders of the Jerusalem church. The decision taken was under
the guidance of the Holy Spirit (15.28), in accord with the Scripture
(15.16-18), and involved the whole Church (15.4, 5, 12, 22). The
narrative is a programmatic guide to preserving the koinonia in a
context of dispute. The practice of a local church (Antioch) must
be examined and approved by the church that is regarded as the
primary guardian of the apostolic tradition (Jerusalem), and this
church, in turn, must attend to the pastoral and mission struggles
of each particular community. The aim is to achieve, in the power
of the Spirit, the unanimity that bears witness to the mind of Christ
(LiC §$23-26).

Using freedom to care for those weaker in the faith

36. A similar dynamic can also be found in the Pauline epistles, where
on a number of occasions those who are regarded as in some way
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‘strong’ are urged to take care of those whose conscience is weak. In
1 Cor 8.2-13, where the issue at hand was whether members of the
Christian community should eat food offered in pagan sacrifices to
idols, Paul established the principle of self-restraint out of loving
respect and concern for others. Although he, himself, agreed with
the ‘strong’ believers that idols have no power and that food offered
to them is no different from any other food, he argued that the
freedom they had in Christ dictated that they should take greater
care of the ‘weak’ believers so that they did not stumble in their
faith. Such a principle can also be seen in 1 Cor 12.22-23, where
greater honour is given to those considered to be less honourable,
and in Romans 15.1-3, where the ‘strong’ are urged to bear the fail-
ings of the weak so that they may be built up.

The Jerusalem church and the vision of the New Jerusalem

37. 'The Jerusalem church occupied an important place in the imagina-
tion of the early Church. Paul writes in Galatians of ‘the Jerusalem
above, saying, ‘she is free, and she is our mother’ (Gal 4.26). Even
after Jerusalem had been destroyed by the Romans, this vision lived
on. This vision embodied the reality of the eschatological Church. The
idea of a transcendent Jerusalem, in which all earthly churches already
share and to which Christians will be admitted when God’s purposes
are fulfilled, emerges at the conclusion of the book of Revelation (Rev
21.1-14). The book opens with a vision of the Risen Christ holding
in his right hand the ‘seven stars’ which represent the seven churches
of Asia Minor, to each of which a letter is addressed (Rev 1.16). The
seven churches—of Ephesus, Smyrna, Pergamum, Thyatira, Sardis,
Philadelphia, and Laodicea—are also likened to seven golden lamp-
stands, among which Christ walks (2.1). To each is shown a distinctive
facet of Christs glory (2.1; 2.8; 2.12; 2.18; 3.1; 3.7; 3.14). To each is
given a distinctive message as to how better to reflect the light of that
glory. The need for repentance in these local churches is frequently
repeated (2.5; 2.16; 2.22; 3.3; 3.19). In each case, they are encouraged
to ‘listen to what the Spirit is saying to the churches’ (3.22).

Post-apostolic developments

Unity and apostolicity in the context of the Church’s growth

38. The Church that emerged from the formative period to which the
New Testament bears witness was a Church of the ‘one and the
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many. As the Gospel continued to spread, new churches sprang up
in an ever-growing diversity of cities and cultures. A continuing
concern among the leaders of the churches was the maintenance of
unity and fidelity to their apostolic origin. It was recognized that the
Gospel could be translated faithfully into new languages (initially,
from Greek to Latin) and cultures. But the preaching of the Gospel
in new situations raised new questions about the adequacy or inad-
equacy of what was being said and done: questions about the unity
and apostolicity of the Church.

The rule of faith

39. Such concerns are already evident in the New Testament. The
concern for faithful transmission of the Gospel can be seen in a
wide variety of places in the New Testament itself (see Lk 1.1-4; Jn
2.24; 1 Cor 11.2, 23; 15.3; Gal 1.6-9; 1 Tim 6.3-4; 2 Jn 7) and was
maintained in the post-apostolic generations by reference to the
body of texts that became the New Testament. It was from what
Irenaeus called the ‘rule of faith’ that the creeds of the Church were
developed at the local, the trans-local, and eventually the universal
levels.

Questions about the holiness and apostolicity of the Church

40. The consistent practice of baptism, common prayer, the ministry of
the Word, and the sharing of the eucharist maintained the life of the
Church as a participation in the life of Christ, through the power
of the Spirit, but also raised questions about the boundaries of the
Church. Questions about who could be baptized or who could
share in the eucharist, and who might incur the extreme penalty of
exclusion from the eucharist, were already being raised in the New
Testament (see Jude 12). These are questions about the holiness and
the apostolicity of the Church (Irenaeus, Adversus Haereses, 1.10,
1-2).

Bishops and the maintenance of the Church in truth

41. 'The role of the bishop in maintaining the Church in truth, both by
personal example and by faithful teaching, is rooted in the witness of
the New Testament (see 1 Tim 1.3-4; 3.1-7; 6.2-4) and emphasized
by teachers from the second century, such as Ignatius and Irenaeus.
The processes of consultation and discernment, at local and trans-
local levels, in the determination to maintain both diversity and
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unanimity can be seen in the synodical practice (Gift §$34-40)
that grew up from the time when the leadership of apostles who
had known Jesus historically was no longer available. By the fourth
century, bishops, both singly and in collegial unity, came to exercise
jurisdiction in the Church. The main concern of the bishops of the
post-apostolic Church, at both the local and the trans-local levels,
was for the unity, holiness, catholicity, and apostolicity of the whole
Church.

The primacy of the Bishop of Rome

42.  Over time, the bishops of the patriarchal sees of Rome, Antioch,
Alexandria, Constantinople, and Jerusalem assumed wider juridical
responsibility at the trans-local level and, in the case of the Bishop
of Rome, at the universal level (Gift §$45-47). This universal
(‘Petrine’) ministry of the Bishop of Rome was traced back to the
apostolic ministry of both Peter and Paul, who witnessed to Christ
by their deaths in that city. The importance of the Bishop of Rome
among the other bishops was further explained by analogy with the
position of Peter among the Twelve as the spokesman, representa-
tive disciple, and primary witness of the resurrection (Mt 16.16-19;
Mk 16.7; Lk 24.34; 1 Cor 15.5). This primacy was interpreted as
Christ’s will and continues to be significant for the Church (see
Auth I §§11-12). Already in the First Epistle of Clement (late
first century), the Bishop of Rome can be seen giving guidance to
uphold the unity of the Corinthian church against divisive teaching.

Regional and ecumenical councils

43.  From the early days of the Church, bishops began to gather together
to consult about matters of importance. Regional synods were from
time to time convoked by metropolitans and patriarchs. These were
largely clerical gatherings, but lay people, especially from among
monastic delegations, did sometimes participate. There are records
of many such synods from the second century. Not until the fourth
century was there a synod which was intended to be ecumenical. The
Council of Nicaea (325) was convoked by the Emperor Constantine
to settle the dispute over the teaching of Arius which was then
dividing the Church. Its teaching was widely received throughout
the Church of East and West. The Creed which the Council affirmed
was received and developed by later councils as a trustworthy state-
ment of the Christian faith. The canons promulgated by councils
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were a growing resource to guide the Church on a wide range of
issues.

The reception of the decision of councils

44. Theimportance of the reception of council decisions for local Christian
churches can be traced back to the Lucan account of the reception of
the letter from the Jerusalem church to the church of Antioch, after
the deliberations of the Jerusalem church over the necessity of cir-
cumcision for baptism. When the Antiochene Christians received the
letter, setting out the minimal requirements for participation in the
life of the Church, which did not include circumcision, ‘they rejoiced
at the exhortation’ (Acts 15.31). In the same way, controversial ques-
tions in the life of the churches were later remitted to regional, and
eventually ecumenical, councils. Deliberation took place at the coun-
cils, in the confidence that the Spirit would guide the participants
and in the hope of achieving unanimity. The teaching of councils was
received because it reflected the faith as it was already practised by the
local churches, guiding and developing their Christian life to a fuller
and clearer expression. The authority of conciliar teaching came not
only from the representative authority of the council that delivered it,
whether regional or ecumenical, but also from the perceived authen-
ticity of the teaching itself.

A diverse pattern of ministry

45. Despite sharp and vigorous disagreements about the requirement
for circumcision and observance of the Jewish law (see Gal 1-2;
Acts 15), the need for Christian unity and apostolicity (see Jude 3)
was seen to be paramount. The emerging picture in the apostolic
and post-apostolic churches is of a pluralist model of witness and
authority according to the needs arising from its expansion, both
local and trans-local. This diverse pattern of ministry took various
forms, including those which quickly became identifiable as epis-
copal and diaconal, and presbyteral ministries. As local, regional,
and universal church structures emerged, it was the bishops who
carried authority, in communion with one another and with all
the churches, at each level. Presbyters and deacons exercised their
specific duties primarily within the local churches. It is with these
scriptural orientations, and the development of instruments of
communion within the early Church in mind, that we now turn to
the teaching and practice of the Church today.
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IT1. Ecclesial Communion in Christ: The Need
for Effective Instruments of Communion

Local and trans-local dimensions of ecclesial life in Anglican and
Roman Catholic understanding

46. Christ actively incorporates men and women into his body in
baptism. Christ’s grace moves us to repent of sin, including the
sin of division. It heals our wounds, and calls us to eschatological
communion, anticipated in eucharistic communion. Our participa-
tion (koinonia) in Christ leads to tangible means of responding to
Christ’s call, namely structures that promote life in the fellowship
(koinonia) of the Holy Spirit (CaC §§15, 45-46). Structures of
themselves are more limited than the life of grace, just as language
is often more limited than the reality it seeks to communicate.

The following main sections (IV-VI) focus on the relationship
between the local and the trans-local dimensions of ecclesial life.
They explore structures within our respective traditions and reflect
on what each might fruitfully learn from the other. Anglicans and
Catholics have some differing understandings, practices, and struc-
tures, as well as differences of vocabulary (see ‘Usage of Terms’).
The aim here is not to eradicate these differences. The point rather
is to ask how each might be a resource for the other so that what is
experienced as grace and benefit in one might help address what is
less developed in the other.

The autonomy and interrelatedness of the local church

47. There are also highly significant aspects of church life which each
of our traditions affirms, albeit with characteristically differing
emphases. Specificall