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Summary 
LGCM affirms the process for an Anglican ius commune, which aims at bringing parity in addressing 
significant communion matters. Far from being restrictive it allows for legitimate dissent within a 
canonical framework that recognises diversity but affirms the difference between general and specific 
issues of authority.i The issue is the nature of Law in the Communion and the place of doctrinal 
development and legitimate boundaries for dissent. Here a parallel may be draw between a Roman 
Catholic approach to Definitive and Non Definitive Doctrine. 
This approach recognises that we can live together with our differences where validation is developed 
retrospectively through the census fidelium and the doctrine of reception. We argue that there is an 
authentic way for expressing theological development, which respects differences, in a canonical 
framework that provides for permissive forms of dissent that is consistent with the present custom of 
Anglican ecclesiology. 
 
Sources of Canonical Development 

All authority is derived from God, the Holy Trinity,ii and uniquely encountered in Jesus Christ.iii  
Within an understanding of dispersed authority, order is facilitated, first, through two approaches.iv1 Such 
a structure will always involve tension in any decision making process. The Lambeth Conference has 
made a statement on same sex relationships; which is of a persuasive moral authority as indicated by the 
continuing debate in ‘Some issues in human sexuality.’v This concept of tension/anomalies is also 
explores by David Trustin, in relation to the dialogues between Anglicans and Lutherans.vi He argues for 
the legitimate right for tailor-made solutions to each local context, whist keeping an eye on ‘basic general 
principles.’ 
 
Legitimate Development 
 Within the context of a Trinitarian dymanic of interrelated love expressed in mutuality and 
complimentarity, we argue for a broader orthodoxy. The nature of development, like the Reformation, is 
that it does not initially obtain universal consensus. Moore ably maps out this area.vii Within first and 
second order issue of doctrine, ethical issues are seen as not being timeless but related to a cultural 
context. This in turn is related upon our timeless understanding of God in Trinity.  The Kuala Lumpur 
Statement is wrong in seeing sexuality as a first order principle. The litmus test for Orthodoxy does not 
lye in biblical fundamentalism that sees itself as a narrow stream, but a broad river. Here Baum proposes 
a five point approach to legitimate development where there is a creative cognitive dissonance between 
doctrine and love. This is an active process that leads to a synthesis that overcomes contradiction and 
doesn’t reject an interactive scriptural authority, interpreted by such guiding principles as the Summary of 
the Law, Beatitudes and the creeds.viii 
 A legitimate course of action has been taken, when a member Church of the Communion abides 
by Official (Definitive) forms of Anglican teaching and exercises their own canonical norms for doctrinal 
development. This does not invalidate either their Sacramental orders or inclusion in the Anglican 
Communion.ix  Historically this is evidenced in both the Ordination of women to both the Presbyterate 
and Episcopate. Furthermore inclusion in the world wide Anglican Communion has never been dependent 
upon a universal recognition by all member churches but only by invitation of the Archbishop of 
Canterbury. To date only the North American Anglican church is not in Communion with Canterbury. 
 
Legitimate Dissent 
 It is possible to have permissible legitimate dissent in world wide Anglicanism, if a member 
church undertakes this mindful of both Official teaching and due canonical process of law making. 
Comparisons with the RC 1983 Code of Canon Law are helpful. There are levels of public dissent, to 
non-definitive doctrine where there are persuasive or sufficient reasons (ratio).x The Anglican principle of 
gravamina (serious argument) reflects this.xi A fuller development of this area is given in  A Canonical 
Understanding of Dissent. xii Where member churches of the Anglican Communion obey all canonical 
norms in relation to both process and Definitive and Non Definitive matters, there must be an implied 
right of dissent from issues that are pan Anglican. The only possible exception could be where the 
particular churches tie them to the definitive interpretation of Canterbury. 
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